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Vatthugatha (983-1038)

1. Kosalanarh pura ramma,
agama dakkhinapathar;
Akificaifiarh patthayano,
brahmano mantaparagi.

2. So assakassa visaye,
alakassa samasane;
Vasi godhavarikiile,
ufichena ca phalena ca.

3. Tasseva upanissaya,
gamo ca vipulo ahu;
Tato jatena ayena,
mahayafifiamakappayi.

4, Mahayanfam yajitvana,
puna pavisi assamam,
Tasmirm patipavitthamhi,
afnfio agafichi brahmano.

5. Ugghattapado tasito,
pankadanto rajassiro;

So ca narh upasankamma,
satani panca yacati.

6. Tamenarh bavari disva,
asanena nimantayi;
Sukhafica kusalarh pucchi,
idarh vacanamabravi.

7. “Yarh kho mama deyyadhammar,
Sabbarh visajjitarh maya;

Anujanahi me brahme,

Natthi paficasatani me”.



Introductory Verses

1. From the fair city of the Kosalans
to the southern region

came a brahmin expert in hymns,
aspiring to nothingness.

2. He settled in a region under the shared dominion
of Assaka and Mulaka,

where he lived on the bank of the Godhavari River,
getting by on gleanings and fruit.

3. He was supported

by a prosperous village nearby.
With the revenue earned from there
he performed a great sacrifice.

4, When he had completed the great sacrifice,
he returned to his hermitage once more.
Upon his return,

another brahmin arrived.

5. Foot-sore and thirsty,

with grotty teeth and dusty head,
he approached the other

and asked for five hundred coins.

6. When Bavari saw him,

he invited him to sit down,

asked of his happiness and well-being,
and said the following.

7. “Whatever I had available to give,
[ have already distributed.

Believe me, brahmin,

I don’t have five hundred coins.”
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8. “Sace me yacamanassa,
bhavam nanupadassati;
Sattame divase tuyharh,
muddha phalatu sattadha”.

9. Abhisankharitva kuhako,
bheravam so akittayi;
Tassa tam vacanam sutva,

bavari dukkhito ahu.

10. Ussussati anaharo,
Sokasallasamappito;
Athopi evarn cittassa,
Jhane na ramati mano.

11. Utrastarn dukkhitarh disva,
Devata atthakamini;

Bavarirm upasankamma,

Idarh vacanamabravi.

12. “Na so muddharh pajanati,
Kuhako so dhanatthiko;
Muddhani muddhapate v3,
Nanarh tassa na vijjati”.

13. “Bhoti carahi janasi,

Tarh me akkhahi pucchita;
Muddharh muddhadhipatafica,
Tarh sunoma vaco tava”.

14. “Ahampetarh na janami,
Nanamettha na vijjati;
Muddhani muddhadhipate ca,
Jinanarh hettha dassanarm”.



8. “If, good fellow, you do not
give me what I ask,

then on the seventh day,

let your head explode in seven!”

9. After performing a ritual,

that charlatan uttered his dreadful curse.
When he heard these words,

Bavari became distressed.

10. Not eating, he grew emaciated,
stricken by the dart of sorrow.
And in such a state of mind,

he could not enjoy absorption.

11. Seeing him anxious and distraught,
a goddess wishing to help,

approached Bavari

and said the following,

12. “That charlatan understands nothing
about the head, he only wants money.
When it comes to heads or head-splitting,
he has no knowledge at all.”

13. “Madam, surely you must know—
please answer my question.

Let me hear what you say

about heads and head-splitting.”

14. “I too do not know that,

I have no knowledge in that matter.
When it comes to heads or head-splitting,
it is the Victors who have vision.”



15. “Atha ko carahi janati,
Asmirh pathavimandale;
Muddharh muddhadhipatafica,
Tarh me akkhahi devate”.

16. “Pura kapilavatthumha,
Nikkhanto lokanayako;
Apacco okkakarajassa,
Sakyaputto pabhankaro.

17. So hi brahmana sambuddho,
Sabbadhammana paragg;
Sabbabhififiabalappatto,
Sabbadhammesu cakkhuma;
Sabbakammakkhayar patto,
Vimutto upadhikkhaye.

18. Buddho so bhagava loke,
Dhammarh deseti cakkhuma;
Tarh tvarh gantvana pucchassu,
So te tarh byakarissati”.

19. Sambuddhoti vaco sutva,
Udaggo bavari ahu;

Sokassa tanuko asi,

Pitifica vipularh labhi.

20. So bavari attamano udaggo,

Tarh devatarh pucchati vedajato;
“Katamamhi game nigamamhi va pana,
Katamambhi va janapade lokanatho;
Yattha gantvana passemu,
Sambuddharm dvipaduttamarn”.



15. “Then, in all this vast territory,
who exactly does know.

about heads and head-splitting?
Please tell me, goddess.”

16. “From the city of Kapilavatthu.
the World Leader has gone forth.
He is a scion of King Okkaka,

a Sakyan, and a beacon.

17. For he, brahmin, is the Awakened One!
He has gone beyond all things;

he has attained to all knowledge and power;
his eye sees clearly in all things,

he has attained the end of all deeds;

he is freed with the ending of attachments.

18. That Buddha, the Blessed One in the world,
the Clear-eyed One, teaches Dhamma.

Go to him and ask—

he will answer you.”

19. When he heard the word “Buddha”,
Bavari was elated.
His sorrow faded,
and he was filled to brimming with joy.

20. Uplifted, elated, and inspired,

Bavari questioned that goddess:

“But in what village or town,

or in what land is the protector of the world,
where we may go and pay respects

to the Awakened One, best of men?”



21. “Savatthiyarh kosalamandire jino,
Pahiitapafifio varabhtirimedhaso;

So sakyaputto vidhuro anasavo,
Muddhadhipatassa vidi narasabho”.

22. Tato amantayi sisse,
Brahmane mantaparage;
“Etha manava akkhissarn,
Sunatha vacanarh mama.

23. Yasseso dullabho loke,
Patubhavo abhinhaso;

Svajja lokamhi uppanno,
Sambuddho iti vissuto;
Khipparh gantvana savatthir,
Passavho dvipaduttamarh”.

24, “Katharh carahi janemu,
Disva buddhoti brahmana;
Ajanatarh no pabriihi,
Yatha janemu tarh mayarm”.

25. “Agatani hi mantesu,
Mahapurisalakkhana;
Dvattirhsani ca byakkhata,
Samatta anupubbaso.

26. Yassete honti gattesu,
Mahapurisalakkhana;
Dveyeva tassa gatiyo,
Tatiya hi na vijjati.



21. “Near Savatthi, home of the Kosalans,

is the Victor

abounding in wisdom, vast in intelligence.

That Sakyan is indefatigable, free of defilements,
that chief of men understands head-splitting.”

22. Therefore he addressed his acolytes,
brahmins who had mastered the hymns:
“Come, students, I shall speak.

Listen to what I say.

23. Today has arisen in the world

one whose appearance in the world
is hard to find again—

he is renowned as the Awakened One.
Quickly go to Savatthi

and see the best of men.”

24, “Brahmin, how exactly are we to know
the Buddha when we see him?

We don’t know, please tell us,

SO we can recognize him.”

25. “The marks of a great man

have been handed down in our hymns.
Thirty-two have been described,
complete and in order.

26. One upon whose body is found
these marks of a great man

has two possible destinies,

there is no third.



27. Sace agaram avasati,
Vijeyya pathavim imarh;
Adandena asatthena,

Dhammena manusasati.

28. Sace ca so pabbajati,
Agara anagariyam,
Vivattacchado sambuddho,
Araha bhavati anuttaro.

29. Jatirh gottafica lakkhanar,
Mante sisse punapare;
Muddharh muddhadhipatafica,
Manasayeva pucchatha.

30. Anavaranadassavi,
Yadi buddho bhavissati;
Manasa pucchite patihe,
Vacaya vissajessati”.

31. Bavarissa vaco sutva,
Sissa solasa brahmana;
Ajito tissametteyyo,
Punnako atha mettag.

32. Dhotako upasivo ca,
Nando ca atha hemako;
Todeyya-kappa dubhayo,
Jatukanni ca pandito.

33. Bhadravudho udayo ca,
Posalo capi brahmano;
Mogharaja ca medhavi,
Pingiyo ca mahaisi.
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27. 1f he stays at home,
having conquered this land
without rod or sword,

he shall govern by principle.

28. But if he goes forth

from the lay life to homelessness,

he becomes an Awakened One, a perfected one,
with veil drawn back, supreme.

29. Ask him about my birth, clan, and marks,
my hymns and acolytes; and further,

about heads and head-splitting—

but do so only in your mind!

30. If he is the Buddha

of unhindered vision,

he will answer with his voice
the questions in your mind.”

31. Sixteen brahmin acolytes
heard what Bavari said:
Ajita, Tissametteyya,
Punnaka and Mettagt,

32. Dhotaka and Upasiva,
Nanda and then Hemaka,
both Todeyya and Kappa,
and Jatukanni the astute,

33. Bhadravudha and Udaya,
and the brahmin Posala,
Mogharaja the intelligent,
and Pingiya the great seer.
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34. Paccekaganino sabbe,
Sabbalokassa vissuta;
Jhayi jhanarata dhira,
Pubbavasanavasita.

35. Bavarirh abhivadetva,
Katva ca narh padakkhinarh;
Jatajinadhara sabbe,
Pakkamurm uttaramukha.

36. Alakassa patitthanarm,
Purimahissatirm tada;
Ujjenificapi gonaddharh,
Vedisam vanasavhayarh.

37. Kosambificapi saketarh,
Savatthifica puruttamarn;
Setabyarh kapilavatthurh,
Kusinarafica mandirarh.

38. Pavaiica bhoganagaram,
Vesalim magadhar purarh;
Pasanakarh cetiyafica,
Ramaniyam manoramarm.

39. Tasitovudakam sitam,
Mahalabhamva vanijo;
Chayarh ghammabhitattova,
Turita pabbatamaruhurh.

40. Bhagava tamhi samaye,
Bhikkhusanghapurakkhato;
Bhikkhtinamm dhammar deseti,
Sthova nadati vane.
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34. Each of them had their own following,
they were renowned the whole world over.
Those attentive ones,

meditators who love absorption,

were redolent with the potential

of their past deeds.

35. Having bowed to Bavari,

and circled him to his right,
they set out for the north,

with their dreadlocks and hides.

36. First to Patitthana of Mulaka,
to Ujjeni and Gonaddha,
and Vedisa, and Vanasa.

37. Then to Kosambi and Saketa,

and the supreme city of Savatthi;

on they went to Setavya and Kapilavatthu,.
and the homestead at Kusinara.

38. To Pava they went, and Bhoga City,
and on to Vesali and the Magadhan city.
Finally they reached the Pasanaka Shrine,
fair and delightful.

39. Like a thirsty person to cool water,
like a merchant to great profit,

like a heat-struck person to shade,
they quickly climbed the mountain.

40. At that time the Buddha

at the fore of the mendicant Sangha,

was teaching the mendicants the Dhamma,
like a lion roaring in the jungle.
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41. Ajito addasa buddharh,
Sataramsirmva bhanumarn;
Candarh yatha pannarase,
Paripurim upagatarm.

42, Athassa gatte disvana,
Paripiirafica byafjanarn;
Ekamantar thito hattho,
Manopafihe apucchatha.

43, “Adissa jammanarn briihi,
Gottarn briihi salakkhanarm,;
Mantesu paramirn brihi,
Kati vaceti brahmano”.

44, “Visarh vassasatarh ayu,
So ca gottena bavari;
Tinissa lakkhana gatte,
Tinnarh vedana paragd.

45, Lakkhane itihase ca,
Sanighandusaketubhe;
Pancasatani vaceti,
Sadhamme paramir gato”.

46. “Lakkhananarh pavicayar,
Bavarissa naruttama;
Kankhacchida pakasehi,

Ma no kankhayitarn ahu”.

47. “Mukharh jivhaya chadeti,
Unnassa bhamukantare;
Kosohitarh vatthaguyhar,
Evarh janahi manava”.
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41. Ajita saw the Buddha,

like the sun shining with a hundred rays,
like the moon on the fifteenth day

when it has come into its fullness.

42. Then he saw his body,

complete in all features.

Thrilled, he stood to one side

and asked this question in his mind.

43, “Speak about the brahmin’s birth;
of his clan; and his own marks;

what hymns is he proficient in;

and how many he teaches.”

44, “His age is a hundred and twenty.
By clan he is a Bavari.

There are three marks on his body.
He is a master of the three Vedas,

45, the teachings on the marks, the testaments,
the vocabularies, and the rituals.

He teaches recitation to five hundred,

and has reached proficiency in his own teaching.”
46. “O supreme person, cutter of craving,

please reveal in detail

Bavari’s marks—

let us doubt no longer!”

47. “He can cover his face with his tongue;
there is a tuft of hair between his eyebrows;
his private parts are concealed in a foreskin:
know them as this, young man.”
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48. Puccharihi kinci asunanto,
Sutva panhe viyakate;
Vicinteti jano sabbo,
Vedajato katanjali.

49, “Ko nu devo va brahma va,
Indo vapi sujampati;

Manasa pucchite paiihe,
Kametarh patibhasati”.

50. “Muddharh muddhadhipatarnica,
Bavari paripucchati;

Tarh byakarohi bhagava,

Kankharh vinaya no ise”.

51. “Avijja muddhati janahi,
Vijja muddhadhipatin;
Saddhasatisamadhihi,
Chandaviriyena sarmyuta”.

52. Tato vedena mahata,
Santhambhitvana manavo;
Ekarhsarh ajinam katva,
Padesu sirasa pati.

53. “Bavari brahmano bhoto,
Saha sissehi marisa;
Udaggacitto sumano,

Pade vandati cakkhuma”.

54, “Sukhito bavari hotu,
Saha sissehi brahmano;
Tvaficapi sukhito hohi,
Cirarh jivahi manava.
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48. Hearing the answers

without having heard any questions,
all the people, inspired,

with joined palms, wondered:

49, “Who is it that asked a question with their mind?
Was it a god or divinity?

Or Indra, Suja’s husband?

To whom does the Buddha reply?”

50. “Bavari asks

about heads and head-splitting.
May the Buddha please answer,
and so, O seer, dispel our doubt.”

51. “Know ignorance as the head,

and knowledge as the head-splitter,

when joined with faith, mindfulness, and immersion,
and enthusiasm and energy.”

52. At that, the student,
full of inspiration,
arranged his antelope-skin cloak over one shoulder,

and fell with his head to the Buddha’s feet.

53. “Good fellow, the brahmin Bavari
together with his acolytes,

elated and happy,

bows to your feet, O Clear-eyed One!”

54. “May the brahmin Bavari be happy,
together with his acolytes.

And may you, too, be happy!

May you live long, young man.
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55. Bavarissa ca tuyharn va,
Sabbesarh sabbasarhsayarn;
Katavakasa pucchavho,

Yarn kifici manasicchatha”.

56. Sambuddhena katokaso,
Nisiditvana pafijali;

Ajito pathamarh pafihar,
Tattha pucchi tathagatarm.
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55. To Bavari and you all

[ grant the opportunity to clear up all doubt.
Please ask

whatever you want.”

56. Granted the opportunity by the Buddha,
they sat down with joined palms.

Ajita asked the Realized One

the first question right there.
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1. Ajitamanavapuccha

1039. “Kenassu nivuto loko
kenassu nappakasati.
Kissabhilepanam briisi
kimsu tassa mahabbhayam”.

1040. “Avijjaya nivuto loko
veviccha pamada nappakasati.
Jappabhilepanam briimi
dukkhamassa mahabbhayam”.

1041. “Savanti sabbadhi sota
sotanam kim nivaranam.
Sotanam samvaram briihi
kena sota pidhiyyare”.

1042. “Yani sotani lokasmim
sati tesam nivaranam.
Sotanam samvaram brimi
pafifiayete pidhiyyare”.

1043. “Pafifa ceva sati yafica
namaruparnca marisd.

Etam me puttho pabriihi
katthetam uparujjhati”.

1044. “Yametam pafiham apucchi
ajita tam vadami te.

Yattha namafica riipafica

asesam uparujjhati.

Vififianassa nirodhena

etthetam uparujjhati”.
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1. AJITA’S QUESTION [1039-46]

1. By what is the world obscured?
By what does it not shine forth?
What is its tarnish?

What is its great fear?

2. By ignorance the world is obscured.

By lust for variety, by neglect it does not shine forth.
Hankering I call the tarnish.

Suffering is the great fear.

3. The streams flow everywhere.
What is the checking of the streams?
Tell me the stemming of the streams.
By what are the streams closed?

4, Whatever streams there are in the world
mindfulness is their checking,

I tell you the stemming of the streams:

by wisdom they are closed.

5. Wisdom and mindfulness,

and name-and-matter, Venerable Sir,
tell me that, when asked:

“where does it all cease?”

6. That question which you asked,
Ajita, I tell to you,

about where name-and-matter
cease without remainder:

with cessation of consciousness
there it all ceases.
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1045. “Ye ca sankhatadhammase
ye ca sekha puthii idha.

Tesam me nipako iriyam

puttho pabrithi marisa”,

1046. “Kamesu nabhigijjheyya
manasanavilo siya.

Kusalo sabbadhammanam
sato bhikkhu paribbaje™ti.

2. Tissametteyyamanavapuccha

1047. “Kodha santusito loke
kassa no santi ifijita.

Ko ubhantamabhififiaya
majjhe manta na lippati.
Kam briisi mahapurisoti

ko idha sibbinimaccaga”.

1048. “Kamesu brahmacariyava
vitatanho sada sato.

Sankhaya nibbuto bhikkhu

tassa no santi injita.

1049. “So ubhantamabhifnfaya
majjhe manta na lippati.

Tam brimi mahapurisoti

so idha sibbinimaccaga™ti.
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7. Of those who have fully comprehended the Dhamma
and of the many who are in training here,

of their behaviour, you careful one,

speak out, when asked, Venerable Sir.

8. He should not be greedy for sensual pleasures.
He should be unconfused in mind.

skillfull in all things

a bhikkhu should wander mindfully.

2. TISSA METTEYYA’S QUESTION [1047-49]

1. Who is content here in the world?

For whom are there no stirrings?

Who, having known both ends,

does not get stuck in the middle, being wise?
Whom do you call a “great man”?

Who has overcome the seamstress?

2. In sensual pleasures keeping to the celibate life,
free of craving, always mindful,

the monk is through consideration quenched—
for him there are no stirrings.

3. He, having known both ends,
does not get stuck in the middle,
Him I call a “great man”.

He has overcome the seamstress.
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3. Punnakamanavapuccha

1050. “Anejam miiladassavim

atthi parthena agamam.

Kim nissita isayo manuja

khattiya brahmana devatanam.
Yarifiamakappayimsu puthidha loke
pucchami tam bhagava brithi me tam”.

1051. “Ye kecime isayo manuja
khattiya brahmana devatanam.
Yafifiamakappayimsu puthiidha loke
asisamana punnaka itthattam.
Jaram sita yaniflamakappayimsu”.

1052. “Ye kecime isayo manuja
khattiya brahmana devatanam.
yarifiamakappayimsu puthiidha loke
kaccissu te bhagava yafifiapathe appamatta.
Atarum jatinca jaranca marisa
pucchami tam bhagava briithi me tam”.
1053. “Asisanti thomayanti
abhijappanti juhanti
kamabhijappanti paticca labham

te yajayoga bhavaragaratta.
Natarimsu jatijaranti brimi”.

1054. “Te ce natarimsu yajayoga
yafifiehi jatifica jarafica marisa.

Atha ko carahi devamanussaloke

atari jatinca jaranca marisa.

Pucchami tam bhagava briithi me tam”.
1055. “Sankhaya lokasmi paroparani
yassifijitam natthi kuhifici loke.
Santo vidhiimo anigho niraso

atari so jatijaranti brimi’ti.
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3. PUNNAKA'’S QUESTION [1050-55]

1. To the unmoved one, who sees the root,

it is that I have come with a question:

on account of what did human sages, warriors and brahmanas
make sacrifices to the gods in manyfold ways here in the world?
I ask you, O Blessed one,

do tell me that!

2. All these human sages, warriors and brahmanas
who make sacrifices to the gods in manyfold ways
here in the world,

it was in hope of [getting] such a state [again]

and because of approaching old age that they made
sacrifices.

3. All these human sages, warriors and brahmanas
who make sacrifices to the gods in manyfold ways

here in the world

I wonder if they, being diligent in the ways of sacrifices,
did cross birth and old age, Venerable Sir?

4, They hope, they praise, they long, they offer,

they long for sensual pleasures on account of gains.

They, devoted to sacrificing, impassioned by lust for being,
“did not cross birth and old age,” I say.

5. If they did not cross by being devoted to sacrificing
through sacrifices birth and old age, Venerable Sir,
then who in this world of gods and men

did cross birth and old age, Venerable Sir?

I ask you, O Blessed one, do tell me that!

6. Having considered high and low things in the world,
for whom there is no stirring anywhere in the world,
peaceful, free of smoke, untroubled, rid of hope,

“he has crossed birth and old age,” I say
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4. Mettagtimanavapuccha

1056. “Pucchami tam bhagava brithi me tam
manfami tam vedagum bhavitattam.

Kuto nu dukkha samudagata ime

ye keci lokasmimanekariipa”.

1057. “Dukkhassa ve mam pabhavam apucchasi
tam te pavakkhami yatha pajanam.
Upadhinidana pabhavanti dukkha

ye keci lokasmimanekariipa.

1058. “Yo ve avidva upadhim karoti
punappunam dukkhamupeti mando.
Tasma pajanam upadhim na kayira
dukkhassa jatippabhavanupassi”.

1059. “Yam tam apucchimha akittayi no
afifiam tam pucchama tadingha briihi.
Katham nu dhira vitaranti ogham

jatim jaram sokapariddavarica.

Tam me muni sadhu viyakarohi

tatha hi te vidito esa dhammo”.

1060. “Kittayissami te dhammam
ditthe dhamme anitiham.

Yam viditva sato caram

tare loke visattikam”.

1061. “Taficaham abhinandami
mahesi dhammamuttamam.
Yam viditva sato caram

tare loke visattikam”.
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4. METTAGU’S QUESTION [1056-67]

1. I ask you, O Blessed one, do tell me this,

for I think you are perfect in knowledge and well cultivated:
from where have these sufferings sprung,

whatever there are of various types in the world?

2. Of suffering, indeed, you asked me the origin.

I shall tell it to you as I have understood it.
Dependent on appropriation these sufferings arise
whatever there are of various types in the world.

3. He, indeed, who unknowingly makes appropriation
that fool again and again goes to suffering.

Therefore the one who understands makes no
appropriation,

seeing that suffering’s origin comes from birth.

4. That which we asked you, you have told us.
Now I ask you another thing—please tell me that.
How do the wise get across the flood,

birth and old age, sorrow and lamentation?
That, 0 Muni, explain to me well,

for you are the one who discovered the Dhamma!

5.1shall set forth the Dhamma to you
here and now not involving hearsay,
knowing which one may, faring mindfully,
cross the viscosity in the world.

6. In that I do delight

in that highest Dhamma, O great sage,
knowing which one may, faring mindfully,
cross the viscosity in the world.
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1062. “Yam kifici sampajanasi
uddham adho tiriyaficapi majjhe.
Etesu nandifica nivesanafica
panujja vififianam bhave na titthe.

1063. “Evamvihari sato appamatto
bhikkhu caram hitva mamayitani.
Jatim jaram sokapariddavanca
idheva vidva pajaheyya dukkham”.

1064. “Etabhinandami vaco mahesino
sukittitam gotamantupadhikam.

Addha hi bhagava pahasi dukkham

tatha hi te vidito esa dhammo.

1065. “Te capi ninappajaheyyu dukkham
ye tvam muni atthitam ovadeyya.

Tam tam namassami samecca naga
appeva mam bhagava atthitam ovadeyya”.

oo A~ A —

akificanam kamabhave asattam.
Addha hi so oghamimam atari
tinno ca param akhilo akankho.

1067. “Vidva ca yo vedagii naro idha
bhavabhave sanngamimam visajja.
So vitatanho anigho niraso

atari so jatijaranti brimi’ti.

28



7. Whatever you become aware of,

above and below, across, and in the middle,

the delight and attachment regarding those things
having dispelled that, let consciousness not stand upon
being.

8. Dwelling thus mindfully and diligently,

a monk should fare having given up things made ‘mine’.
Then birth and old age, sorrow and lamentation,

[in short] suffering, he would here itself knowingly abandon.

9. I do delight in that, the word of the great sage.

Well set forth, Gotama, was the teaching of no appropriation.
For sure you, the Blessed one, have abandoned suffering,

for thus indeed this Dhamma was experienced by you.

10. They too, I presume, would abandon suffering

those that you, O Muni, would constantly instruct.

To you I bend, having understood, O Naga,

in hope that the Blessed one would constantly instruct me.

11. That Brahmana, complete in knowledge,

you might come to know,

possessing nought, not stuck to sensuality and being,
for sure he has crossed this flood,

and crossed to the yonder, he is free of barrenness and
doubt.

12. That man here is a knowing one,

that man is perfect in knowledge,

he, having let go of the trap of being and not being,
free from craving, untroubled, rid of hope,

“has crossed birth and old age,” I say.
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5. Dhotakamanavapuccha

1068. “Pucchami tam bhagava brithi me tam
vacabhikankhami mahesi tuyham.

Tava sutvana nigghosam

sikkhe nibbanamattano”.

1069. “Tenahatappam karohi
idheva nipako sato.

[to sutvana nigghosam
sikkhe nibbanamattano”.

1070. “Passamaham devamanussaloke
akificanam brahmanamiriyamanam.
Tam tam namassami samantacakkhu
pamufica mam sakka kathamkathahi”,

1071. “Naham sahissami pamocanaya
kathamkathim dhotaka kafici loke.
Dhammafica settham abhijanamano
evam tuvam oghamimam taresi”.

1072. “Anusasa brahme karunayamano
vivekadhammam yamaham vijafifiam.
Yathaham akasova abyapajjamano
idheva santo asito careyyam”.

1073. “Kittayissami te santim
ditthe dhamme anitiham.
Yam viditva sato caram
tare loke visattikam”.
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5. DHOTAKA’S QUESTION [1068-75]

1. I ask you, O Blessed one, do tell me that!
I want a word from you, O great sage!
Having heard your utterance

I'll train in the quenching of self.

2. Therefore make the effort

here itself carefully and mindfully!
Having heard the utterance from here
do train in the quenching of self!

3. I see in this world with its gods and men

a Brahmana moving around, owning nought.
To you I bend, O all-round visioned.

Release me, O Sakyan, from troubling doubts.

4,1 have no power [to work] for the salvation
of any doubter in the world, O Dhotaka.

But knowing the best Dhamma

you may thus cross this flood.

5. Instruct, O Brahma, taking compassion,

the Dhamma of aloofness, so that I may come to know.
In such a way that I, like unopposing space,

here itself may fare at peace and unattached.

6. I shall set forth the peaceful way

here and now not involving hearsay
knowing which one may, faring mindfully,
cross the viscosity in the world.

31



1074. “Taficaham abhinandami
mahesi santimuttamam.

Yam viditva sato caram

tare loke visattikam”.

1075. “Yam kifici sampajanasi
uddham adho tiriyaficapi majjhe.
Etam viditva sangoti loke
bhavabhavaya makasi tanha’nti.

6. Upasivamanavapuccha

1076. “Eko aham sakka mahantamogham
anissito no visahami taritum.
Arammanam briithi samantacakkhu

yam nissito oghamimam tareyyam”.

1077. “Akificafifiam pekkhamano satima
natthiti nissaya tarassu ogham.

Kame pahaya virato kathahi
tanhakkhayam nattamahabhipassa”.

1078. “Sabbesu kamesu yo vitarago
akificafifiam nissito hitva marifiam.
Safifiavimokkhe parame vimutto
titthe nu so tattha ananuyayi”.

1079. “Sabbesu kamesu yo vitarago
akificafifiam nissito hitva mafifiam.
Sanfnavimokkhe parame vimutto
tittheyya so tattha ananuyay1”.
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7. In that I do delight

in that highest peaceful way, O great sage,
knowing which one may, faring mindfully,
cross the viscosity in the world.

8. Whatever you become aware of,

above and below, across and in the middle,
having known that as the “trap” in the world
do not build up craving for being or not being!

6. UPASIVA’S QUESTION [1076-83]

1. Alone I can not, O Sakyan, over the great flood
attempt to cross without dependence.

Tell me the support, O all-visioned one,
depending upon which one may cross this flood.

2. Mindfully view the state of nought,

depending on “there is not”, cross the flood.
Abandoning sensual pleasures, abstaining from talk,
look out for the destruction of craving day and night.

3. He who is rid of passion for sensual pleasures,
depending on the state of nought, having left ought else,
and who is freed in the highest release of perception,
would he stay there without passing on?

4, He who is rid of passion for sensual pleasures,
depending on the state of nought, having left ought else,
and who is freed in the highest release of perception,

he might stay there without passing on.
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1080. “Titthe ce so tattha ananuyayi
piigampi vassanam samantacakkhu.
Tattheva so sitisiya vimutto

cavetha vififianam tathavidhassa”.

1081. “Accl yatha vatavegena khitta
attham paleti na upeti sankham.
Evam muni namakaya vimutto
attham paleti na upeti sankham”.

1082. “Atthangato so uda va so natthi
udahu ve sassatiya arogo.

Tam me muni sadhu viyakarohi
tatha hi te vidito esa dhammo”.

1083. “Atthangatassa na pamanamatthi
yena nam vajjum tam tassa natthi.
Sabbesu dhammesu samohatesu
samiihata vadapathapi sabbe™ti.

7. Nandamanavapuccha

1084. “Santi loke munayo
jana vadanti tayidam kathamsu.
Naniapapannam no munim vadanti
udahu ve jivitenapapannam”.

1085. “Na ditthiya na sutiya na fianena (na silabbatena)
munidha nanda kusala vadanti.

Visenikatva anigha nirasa

caranti ye te munayoti brimi”.
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5. If he might stay there without passing on,

even a good number of years, O all-visioned one,
would he then become cool and liberated right there?
Would consciousness pass away for such a one?

6. As a flame flung away by the power of the wind
goes to its end, and does not enter the reckonable,
so the Muni, freed from the attributes of name,

goes to his end, and does not enter the reckonable

7. Has he gone to the end or is he not at all?

Or else, indeed, is he eternally in good health?
That, O Muni, explain to me well!

For you are the one who discovered the Dhamma.

8. Of the one gone to the end there is no measuring,.
That by which they might tell him, that for him is not.
When all things have been abolished,

all ways of saying are abolished too.

7. NANDA’S QUESTION [1084-90]

7
7

1. “There are Munis in the world
people say—and how is that?

Do they call the one who qualifies through knowledge a Muni?
Or else, the one who qualifies through behavior?

2. Neither through view, nor through learning or knowledge
do the skillful ones call one a Muni here, O Nanda.

Those who unopposing, trouble-free and rid of hope

fare along, them I call “Munis”.

35



1086. “Ye kecime samanabrahmandse
ditthassutenapi vadanti suddhim.
Silabbatenapi vadanti suddhim
anekartipena vadanti suddhim.

Kaccissu te bhagava tattha yata caranta
ataru jatinca jaranca marisa.

pucchami tam bhagava brithi me tam”.
1087. “Ye kecime samanabrahmanase
ditthassutenapi vadanti suddhim.
Silabbatenapi vadanti suddhim
anekartipena vadanti suddhim.
Kificapi te tattha yata caranti
narimsu jatijaranti brimi”.

1088. “Ye kecime samanabrahmandse
ditthassutenapi vadanti suddhim.
Silabbatenapi vadanti suddhim
anekartiipena vadanti suddhim.

Te ce muni briisi anoghatinne

atha ko carahi devamanussaloke.

Atari jatinca jaranca marisa

pucchami tam bhagava brithi me tam”.
1089. “Naham sabbe samanabrahmanase
jatijaraya nivutati brami.

Ye sidha ditthamva sutam mutam va
silabbatam vapi pahaya sabbam.
Anekartipampi pahaya sabbam
tanham pariffidya anasavase.

te ve nara oghatinnati brimi”.

1090. “Etabhinandami vaco mahesino
sukittitam gotamanuipadhikam.

Ye sidha dittham va sutam mutam va
silabbatam vapi pahaya sabbam.
Anekarapampi pahdya sabbam

tanham parififidya andsavase.

ahampi te oghatinnati brami’ti.
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3. All these recluses and brahmanas who

declare purity through the seen and the heard,

declare purity through virtue and practices,

declare purity in various other ways;

I wonder if they, O Blessed one, faring in accordance with that
have crossed birth and old age, Venerable Sir.

4, All these recluses and brahmanas who

declare purity through the seen and the heard,
declare purity through virtue and practices,
declare purity in various other ways;

however much they fare in accordance with that
“They have not crossed birth and old age,” I say.

5. All these recluses and brahmanas who

declare purity through the seen and the heard,

declare purity through virtue and practices,

declare purity in various other ways;

if you, O Muni, say that they have not crossed the flood,
then who, then, in this world of gods and men,

has crossed birth and old age, Venerable Sir?

I ask you, O Blessed one, do tell me that!

6.1 do not say that all recluses and brahmanas

are in the grip of birth and old age.

Those who have abandoned the seen, the heard,

thought, as well as virtue and practice,

and have abandoned the various other ways too,

and who have fully known craving and are taintless,
they, indeed, are “men who have crossed the flood,” I say.

7. In that I do delight, in the word of the great sage.
Those who have abandoned the seen, the heard,
thought, as well as virtue and practice,

and who have fully known craving and are taint free,
I too say, “They have crossed the flood.
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8. Hemakamanavapuccha

1091. “Ye me pubbe viyakamsu
huram gotamasasana.

Iccasi iti bhavissati

sabbam tam itihitiham.
Sabbam tam takkavaddhanam
naham tattha abhiramim.

1092. “Tvafica me dhammamakkhahi
tanhanigghatanam muni,

Yam viditva sato caram

tare loke visattikam”.

1093. “Idha ditthasutamutaviniatesu
piyariipesu hemaka.
Chandaragavinodanam
nibbanapadamaccutam.

1094. “Etadanfaya ye sata
ditthadhammabhinibbuta.
Upasanta ca te sada

tinna loke visattika”nti.

9. Todeyyamanavapuccha

1095. “Yasmim kama na vasanti
tanha yassa na vijjati.
Kathamkatha ca yo tinno
vimokkho tassa kidiso”.
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8. HEMAKA’S QUESTION [1091-94]

1. Those who formerly explained to me,
prior to [hearing] Gotama’s teaching,
“thus it was and thus it will be”

—all that is pure hearsay,

all that is feeding speculation.

I did not delight therein.

2. But tell me the Dhamma

[that leads to] the crushing of craving,

having known which one may, faring mindfully,
cross the viscosity in the world.

3. Here in regard to the seen, heard, thoughts and cognized,
that are held dear, O Hemaka,

the dispelling of desire and lust

is Nibbana, the state that does not fall away.

4, Those who know this and are mindful

and are quenched here and now,

they are at peace all the time,

and have crossed over the viscosity in the world

9. TODEYYA’S QUESTION [1095-98]

1. The one in whom sensuality does not reside,
and for whom there is no craving,

and who has passed beyond all questions;
what release is there for him?
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1096. “Yasmim kama na vasanti
tanha yassa na vijjati.
Kathamkatha ca yo tinno
vimokkho tassa naparo”.

1097. “Nirasaso so uda dsasano
pafifianava so uda pafifiakappi.
Munim aham sakka yatha vijafifiam
tam me viyacikkha samantacakkhu”.

1098. “Nirasaso so na ca asasano
pafnfnanava so na ca pafnfiakappi.
Evampi todeyya munim vijana
akificanam kamabhave asatta’nti.

10. Kappamanavapuccha

1099.“Majjhe sarasmim titthatam
oghe jate mahabbhaye.
Jaramaccuparetanam

dipam pabrithi marisa.

Tvafica me dipamakkhahi
yathayidam naparam siya”.

1100. “Majjhe sarasmim titthatam
oghe jate mahabbhaye.
Jaramaccuparetanam

dipam pabrimi kappa te.

1101. “Akificanam anadanam
etam dipam anaparam.
Nibbanam iti nam briami
jaramaccuparikkhayam.
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2. The one in whom sensuality does not reside,
and for whom there is no craving,

and who has passed beyond all questions;

for him there is no further release.

3. Is he rid of hope or is he still hoping

is he the stuff of wisdom, or a mere imitator of wisdom.
The Muni, O Sakyan, so that I might know him
portray him to me, O all-visioned one.

4, He is rid of hope, and no more hoping,

he is the stuff of wisdom, and not a mere imitator of wisdom.
In this way, O Todeyya, know the Muni,

the man of nought, who is not stuck in sensuality and being

10. KAPPA’S QUESTION [1099-1102]

1. Onto those who stand mid-water

when the fearful flood arises

onto those in old age and death enshrouded
do tell the isle, good Sir!

And tell me that very isle

come to which there is no more!

2. Onto those who stand mid-water

when the fearful flood arises

onto those in old age and death enshrouded,
O Kappa, I tell you the isle:

3. Where there is nothing and nothing is taken up,
there lies the isle of ‘no more’.

“Nibbana”—thus I call it,

the coming to an end of old age and death.
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1102. “Etadanfaya ye sata
ditthadhammabhinibbuta.
Na te maravasanuga

na te marassa paddhagii”ti.

11. Jatukannimanavapuccha

1103. “Sutvanaham viramakamakamim
oghatigam putthumakamamagamanm.
Santipadam briihi sahajanetta
yathataccham bhagava briihi me tam.

1104. “Bhagava hi kame abhibhuyya iriyati
adiccova pathavim teji tejasa.
Parittapafifiassa me bhiiripafifia

acikkha dhammam yamaham vijafifiam.
jatijaraya idha vippahanam”.

1105.“Kamesu vinaya gedham
nekkhammam datthu khemato.
Uggahitam nirattam va

ma te vijjittha kificanam.

1106. “Yam pubbe tam visosehi
paccha te mahu kificanam.
Majjhe ce no gahessasi
upasanto carissasi.

1107. “Sabbaso namartpasmim
vitagedhassa brahmana.
Asavassa na vijjanti

yehi maccuvasam vaje”ti.
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4, Those who know this and are mindful

and are quenched here and now,

they do not come under the influence of Mara,
they are not Mara’s servants.

11. JATUKANNI’S QUESTION [1103-1107]

1. Having heard of the hero who does not desire sensuality
and has gone beyond the flood, I had no choice but to come.
Tell the peaceful way, O man of inborn vision.

The real truth, O Blessed one, do tell me that.

2. For the Blessed one has completely overcome sensuality
as the fiery sun [overcomes] the earth with its fire.

To me of little wisdom, O man of broad wisdom,

set forth the Dhamma, so that I might know

the abandonment of birth and old age.

3. Dispel the greed for sensual pleasures,
seeing renunciation as the safe ground.
Taken up or rejected

let not anything be found in you.

4, What went before—let it wither!
What comes after—let it not be for you!
If you do not grasp in the middle

you will fare at peace.

5. For him who, regarding the whole of name-and-matter,
has no greed left in him, O Brahmana,

no taints are found

by which he might go into the power of death
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12. Bhadravudhamanavapuccha

1108. “Okarijaham tanhacchidam anejam

nandifijaham oghatinnam vimuttam.

Kapparijaham abhiyace sumedham
sutvana nagassa apanamissanti ito.

1109. “Nanajand janapadehi sangata
tava vira vakyam abhikankhamana.
Tesam tuvam sadhu viyakarohi
tatha hi te vidito esa dhammo”.

1110. “Adanatanham vinayetha sabbam
uddham adho tiriyaficapi majjhe.

Yam yafihi lokasmimupadiyanti

teneva maro anveti jantum.

1111. “Tasma pajanam na upadiyetha
bhikkhu sato kificanam sabbaloke.
Adanasatte iti pekkhamano

pajam imam maccudheyye visatta’nti.

13. Udayamanavapuccha

1112. “Thayim virajamasinam
katakiccam anasavam.
Paragum sabbadhammanam
atthi pafihena agamam.
Afriavimokkham pabriihi
avijjaya pabhedanam”.
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12. BHADRAVUDHA’S QUESTION [1108-11]

1. The one who has left the house

and cut craving and is unmoved,

who has left delight and crossed the flood and is free,

who has left classing—I request that, wise one!

For only after hearing the Naga will they turn away from here,

2. the many people come together from many provinces
awaiting your word, O hero.

To them make the meaning clear,

for it is you who discovered this Dhamma.

3. Craving for holding one should dispel altogether—
things above or below, across or in the middle;

for whatever they take hold of in the world,

by that very thing Mara keeps track of them.

4, Therefore a monk who understands should not take hold
of anything in the world, [always] being mindful—

“they are stuck with ‘taking up””—thus viewing them,

the people who are stuck in the realm of death.

13. UDAYA’S QUESTION [1112-18]

1. To the one who sits in meditation without defilements,
and who has finished the task and is taintless,

and who has gone beyond all things,

it is that I have come with a question:

tell the liberation through knowledge,

the shattering of ignorance.
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1113. “Pahanam kamacchandanam
domanassana ciibhayam.

Thinassa ca panidanam
kukkuccanam nivaranam.

1114. “Upekkhasatisamsuddham
dhammatakkapurejavam.
Annavimokkham pabrimi
avijjaya pabhedanam”.

1115. “Kimsu samyojano loko
kimsu tassa vicaranam.
Kissassa vippahanena
nibbanam iti vuccati”.

1116. “Nandisamyojano loko
vitakkassa vicaranam.
Tanhaya vippahanena
nibbanam iti vuccati”.

1117. “Katham satassa carato
vifiianam uparujjhati.
Bhagavantam putthumagamma
tam sunoma vaco tava’.

1118. “Ajjhattafica bahiddha ca
vedanam nabhinandato.

Evam satassa carato

vififianam uparujjhati”ti.
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2. With the abandoning of desires for sensuality
as well as of dejections,

and the driving off of sloth,

and the restraining of worries;

3. with equanimity and mindfulness purified
and Dhamma-thinking running in front—

I say there is liberation through knowledge
and the shattering of ignorance.

4. What is the world fettered by?
What is its roaming about?

With the abandoning of what

is “Nibbana” being spoken about?

5. The world is fettered by delight,
thoughts are its roaming about.
With the abandoning of craving
“Nibbana” is being spoken of.

6. For one faring mindfully just how
does consciousness come to an end?
Having come to ask the Blessed one,
let us hear the word to [answer] that from you!

7. For the one who internally and externally
does not delight in feeling—

it is for one faring thus mindfully

that consciousness comes to an end.
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14. Posalamanavapuccha

1119. “Yo atitam adisati
anejo chinnasamsayo.
Paragum sabbadhammanam
atthi pafthena agamam.

1120. “Vibhiitartipasaffiissa
sabbakayappahayino.
Ajjhattafica bahiddha ca
natthi kificiti passato.
Nanam sakkanupucchami
katham neyyo tathavidho”.

1121. “Vinfnanatthitiyo sabba
abhijanam tathagato.
Titthantamenam janati
vimuttam tapparayanam.

1122. “Akifncanfiasambhavam natva
nandi samyojanam iti.

Evametam abhififiaya

tato tattha vipassati.

Etam fnanam tatham tassa
brahmanassa vusimato™ti.

15. Mogharajamanavapuccha

1123. “Dvaham sakkam apucchissam
na me byakasi cakkhuma.
Yavatatiyarica devisi

byakarotiti me sutam.
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14. POSALA’S QUESTION [1119-22]

1. To him who reveals the past,

who is unmoved and has cut off doubt,
and who has gone beyond all things,

it is that I have come with a question:

2. Of him whose perception of matter has vanished,
who has abandoned the body altogether,

and who internally and externally

sees “There is nothing”—

of him I ask, O Sakyan, what knowledge can there be:
how is such a one to be known?

3. Knowing about all the supports
of consciousness the Tathagata
knows him as he stands there,
freed, having his aim only there.

4, Having known the origin of ‘nothingness’
and that “delight is a fetter,”

thus having directly known it

he thereupon develops insight into it.

And that is the true knowledge

of the brahmana who has finished the practice.

15. MOGHARAJA’S QUESTION [1123-26]

1. Twice I asked the Sakyan

and the one who has eyes did not answer me.
But if for the third time the divine sage

gets asked, he will explain, so I have heard.
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1124. “Ayam loko paro loko
brahmaloko sadevako.
Ditthim te nabhijanati
gotamassa yasassino.

1125. “Evam abhikkantadassavim
atthi pafthena agamam.

Katham lokam avekkhantam
maccurdja na passati’.

1126. “Sunnato lokam avekkhassu
mogharaja sada sato.
Attanuditthim Ghacca

evam maccutaro siya.

Evam lokam avekkhantam
maccuraja na passati’ti.

16. Pingiyamanavapuccha

1127. “Jinnohamasmi abalo vitavanno
netta na suddha savanam na phasu.
Maham nassam momuho antarava
dacikkha dhammam yamaham vijafifiam.
Jatijaraya idha vippahanam”.

1128. “Disvana riipesu vihahfiamane
ruppanti rupesu jana pamatta.
Tasma tuvam pingiya appamatto
jahassu riipam apunabbhavaya”.
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2. This world, the other world,

and the Brahma-world with its gods,
do not know about your view,

you famous Gotama!

3. To the man of such exalted vision

it is that I have come with a question:
when one observes the world in what way
does the king of death not see one.

4, Observe the world as empty,

Mogharaja, and always be mindful!

Smash the underlying view of self!

Thus you may become one who has passed beyond death.
When one observes the world in this way

the king of death does not see one.

16. PINGIYA’S QUESTION [1127-30]

1. I.am old, weak and discolored.

The sight is not clear, the hearing is not easy.

Let me not get lost in confusion to my detriment.
Set forth the Dhamma, so that I may come to know
the abandonment of birth and old age.

2. Seeing people getting harassed in their bodies,
for heedless people get afflicted in their bodies—
therefore do you, O Pingiya, heedfully

give up the body, for the sake of finishing rebirth.
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1129. “Disa catasso vidisa catasso
uddham adho dasa disa imayo.

Na tuyham adittham asutam amutam
atho avififiatam kificanamatthi loke.
Acikkha dhammam yamaham vijafifiam
jatijaraya idha vippahanam”.

1130. “Tanhadhipanne manuje pekkhamano
santapajate jarasa parete.

Tasma tuvam pingiya appamatto

jahassu tanham apunabbhavaya”ti.

Parayananugitigatha

1138. “Parayanamanugayissam
yathaddakkhi tathakkhasi
vimalo bhiirimedhaso.
Nikkamo nibbano nago

kissa hetu musa bhane.

1139. “Pahinamalamohassa
manamakkhappahayino.
Handaham kittayissami
giram vanniipasarihitam.

1140. “Tamonudo buddho samantacakkhu
lokantagii sabbabhavativatto.

Anasavo sabbadukkhapahino

saccavhayo brahme upadsito me.
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3. The four straight directions, the four intermediate ones,
above and below, in these ten directions

there is not for you anything unseen,

unheard or not thought of,

or not cognized, anywhere in the world.

Set forth the Dhamma, so that I may come to know

the abandonment of birth and old age.

4, Seeing people enmeshed in craving,

in torment, and overcome by old age—
therefore do you, O Pingiya, heedfully

give up craving for the sake of finishing rebirth.

17. PINGIYA’S SONG OF PRAISE [1138-56]

1. I shall sing in praise of the way to the beyond,
[this the Venerable Pingiya said.]

As he saw it, so he told it,

the unstained man of broad wisdom,

the leader, free of sensuality and entanglement
—why should he lie?

2. The men who has abandoned the stain of delusion
and given up conceit and arrogance,

I shall now extol

in words of praise.

3. The dispeller of darkness,

the awakened one of all-round vision,

who has gone to the end of the world

and passed beyond all being,

the taintless one with all suffering left behind,

the truly named one, O Brahma, has been waited upon by me.
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1141. “Dijo yatha kubbanakam pahaya
bahupphalam kananamavaseyya.
Evam paham appadasse pahaya
mahodadhim hamsoriva ajjhapatto.

1142. “Yeme pubbe viyakamsu
huram gotamasasana.

Iccasi iti bhavissati.

sabbam tam itihitiham
sabbam tam takkavaddhanam.

1143. “Eko tamanudasino
jutima so pabhankaro.
Gotamo bhiiripafifiano
gotamo bhiirimedhaso.

1144. “Yo me dhammamadesesi
sanditthikamakalikam.
Tanhakkhayamanitikam

yassa natthi upama kvaci”.

1145. “Kimnu tamha vippavasasi
muhuttamapi pingiya.
Gotama bhiiripafifiana
gotama bhiirimedhasa.

1146. “Yo te dhammamadesesi
sanditthikamakalikam.
Tanhakkhayamanitikam
yassa natthi upama kvaci”.

1147. “Naham tamha vippavasami
muhuttamapi brahmana.

Gotama bhiiripaffiana

gotama bhiirimedhasa.

54



4. Like a bird that leaves a small wood

in order to reside in a forest with much fruit,
so I have left those of little vision—

and I have arrived to the big ocean like a swan.

5. Those who explained things to me before,
prior to [hearing] Gotama’s teaching,
“Thus it was and thus it will be”—

all that is mere hearsay!

All that is feeding speculation!

6. Sitting alone, dispelling darkness
he is like a light spreading lustre,
Gotama of broad understanding,
Gotama of broad wisdom.

7. Who taught me the Dhamma

of here and now, not involving time,

that destroys craving and is free of disease
and to which no simile can be found.

8. “Why do you dwell apart from him
even for a moment, O Pingiya,
Gotama of broad understanding,
Gotama of broad wisdom,

9. “who taught you the Dhamma

of here and now, not involving time,

that destroys craving and is free of disease
and to which no simile can be found.”

10. I do not stay apart from him
even for a moment, brahmana,
Gotama of broad understanding,
Gotama of broad wisdom,
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1148. “Yo me dhammamadesesi
sanditthikamakalikam.
Tanhakkhayamanitikam

yassa natthi upama kvaci.

1149. “Passami nam manasa cakkhunava
rattindivam brahmana appamatto.
Namassamano vivasemi rattim

teneva mannami avippavasam.

1150. “Saddha ca piti ca mano sati ca
napenti me gotamasasanamha.

Yam yam disam vajati bhiiripafifio
sa tena teneva natohamasmi.

1151. “Jinnassa me dubbalathamakassa
teneva kayo na paleti tattha.
Samkappayantaya vajami niccam
mano hi me brahmana tena yutto.

1152. “Parnke sayano pariphandamano
dipa dipam upaplavim.
Athaddasasim sambuddham
oghatinnamanasavam”,

1153. “Yatha aht vakkali muttasaddho
bhadravudho alavi gotamo ca.
Evameva tvampi

pamuficassu saddham

gamissasi tvam pingiya
maccudheyyassa param”.
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11. who taught me the Dhamma

of here and now, not involving time,

that destroys craving and is free of disease
and to which no simile can be found.

12. I see him with the mind as with the eye

day and night, O brahmana, without neglect,
reverently I let the night pass.

Because of this I think there is no staying apart.

13. My faith and joy, my mind and memory

do not depart from Gotama’s teaching.

Whatever direction the one of broad wisdom walks
to that very direction I am inclined.

14. Since I am old, weak and feeble,

therefore my body does not run to that side.

I am always going by my thought vehicle,

for my mind, O brahmana, is bound up with him.

15. Lying in the mud floundering

I floated from island to island,

then I saw the awakened one

who has crossed the flood and is taintless.

16. As Vakkali was one of free-flowing faith

as Bhadravudha and Alavi Gotama,

thus you too release your faith.

You will go, O Pingiya, beyond the realm of death!
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1154. “Esa bhiyyo pasidami
sutvana munino vaco.
Vivattacchado sambuddho
akhilo patibhanava,

1155. “Adhideve abhififidya
sabbam vedi varovaram.
Parthanantakaro sattha
kankhinam patijanatam.

1156. “Asamhiram asankuppam

yassa natthi upama kvaci.

Addha gamissami na mettha kankha
evam mam dharehi adhimuttacitta’nti.

Parayanavaggo nitthito.

17. I get renewed confidence

having heard the word of the Muni,
the awakened one with veil removed,
free of barrenness, of ready wit.

18. Having gained knowledge about the gods,
he knew everything, high and low,

the teacher who put an end to questions

for those who admit of being doubters.

19. Unmovable, unshakable,

to which there is no simile,

indeed, I shall go there, of that I have no doubt.
Thus remember me as one whose heart is resolved!

END OF THE PARAYANA VAGGA
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Parayanavagga

VATTHUGATHA 1-56 (983-1038)
(Introductory Story of Bavari and the Sixteen)

1

From Kosalan city, lovely, bright,

He journeyed south with learned might;
A brahmin skilled in sacred lore,

Who sought the state of “nothing more.”

2

In Assaka lands where borders lay,
By GodhavarT’s bank he’d stay;

On gleanings, fruits his life was fed,
A simple forest life he led.

3

A wealthy village stood nearby,

That gave him means in years gone by;
With growing gains from that support,
He staged a rite of noble sort.

4

When that great sacrifice was done,
Back to his hermitage he’d run;
And as he settled in once more,
Another brahmin reached his door.

5

With aching feet and thirst oppressed,
With filthy teeth and dusty crest,

He came and begged with pleading tone
Five hundred coins to call his own.

6

When Bavari beheld the man,

He offered seat and greeting calm;

Asked after health and welfare true,

Then spoke these words with gentle view:
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7

“All gifts I had are given away,

My store is spent and gone today;
Believe me, brahmin, understand:
Five hundred coins are not at hand.”

8

“If, begging thus, you give me none,
Nor grant the gift I seek to win,

On the seventh day, without delay,
Your head shall split and break away!”

9

That trickster, chanting rite of dread,
Spoke fearful words in malice said,;
When Bavari heard that curse so dire,
Distress arose, his heart on fire.

10

He ate no food, his body thinned,

With sorrow’s dart his mind was pinned;
And in that troubled state of heart,

No joy in jhana could he start.

11

A goddess, seeing grief so strong,
Approached him wishing right, not wrong;
She drew near him with kindly care,

And spoke these words to ease despair:

12

“He knows no head, no splitting skill,
That man desires but money still;
Of head or splitting has no lore—
He is a cheat and nothing more.”

13

“Lady, if this you truly know,
Explain it now, I beg you so:
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What is the head? what splitting mean?
Let me hear what you have seen.”

14

“I do not know this craft or sign,
No wisdom here is truly mine;

Of head and splitting’s hidden art,
The Buddhas only know that part.”

15

“Then who on earth, in all this land,
Knows head and split by wisdom’s hand?
Tell me, goddess, where to go—

Who holds this knowledge? let me know.”

16

“From Kapilavatthu went the Guide,
Okkaka’s heir, the Sakyan pride;

A radiant prince who left his throne,
The world’s great Leader, widely known.

17

He is awakened, crossed all things,

All knowledge gained, all power brings;
All deeds exhausted, bonds all through,
Freed by the end of clinging too.

18

That Buddha, Blessed, with vision clear,
Proclaims the Dhamma far and near;
Go seek him out and humbly pray—
He’ll answer you without delay.”

19
When “Buddha” reached Bavari’s ear,
Delight arose, his grief grew sheer;

His sorrow faded, thin and light,
And joy arose in boundless height.
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20

With lifted heart and gladdened mind,
He asked the goddess, gentle, kind:
“In what town, land, or village fair
May we the Awakened One see there?”

21

“Near Savatthi, Kosala’s crown,

The Victor dwells of great renown;
That Sakyan sage, defilements gone,
Knows head-splitting, chief of men.”

22

Then Bavari called his pupils near,
Brahmins well-trained in hymns so clear:
“Come, young men, listen to my word,
Attend with care to what is heard.

23

Rare is the birth in this wide sphere
Of one like this, so pure, so clear;
Today in world an Awakened rose—
Go quickly forth where Savatthi goes.

24

“How shall we know him when we see?
Explain, so recognition be;

We do not know—teach us the sign,
That we may know the Sage divine.”

25

“The marks of Great Men are foretold
In ancient hymns by seers of old;
Thirty-two signs in ordered way,
Declared complete in full array.

26

Who bears these marks upon his frame,
Two destinies alone may claim:
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A world-king ruling earth by law,
Or Buddha freed from every flaw.

27

If home he stays, he conquers land
Without a sword, without a brand;

By Dhamma only he will reign,

And rule mankind with righteous gain.

28

But if he leaves the house behind,
And takes the homeless life resigned,
He becomes Buddha, highest one,
Awakened, pure, the Unrivaled Son.

29

Ask him my birth, my clan, my sign,
My hymns, my pupils, learned line;
And head and splitting—silently,
Ask all within your mind, not me.

30

If he is Buddha, clear of sight,
Unhindered in all knowing’s light,
He’ll voice aloud what you but think,
And answer each unspoken link.”

31

When Bavari’s word the students heard,
Sixteen young brahmins, keen and stirred:
Ajita, Metteyya named,

Punnaka, Mettagii acclaimed,

32

Dhotaka, Upasiva too,

Nanda, Hemaka firm and true;
Todeyya, Kappa—paired they stand,
Jatukanni wise and planned,
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33

Bhadravudha, and Udaya bright,
Posala brahmin, calm in sight;
Moghar3aja of subtle art,

And Pingiya, great seer of heart.

34

Each with followers widely famed,

Known through the world, in jhana trained;
Meditators, steadfast, wise,

Rich in past deeds before their eyes.

35

They bowed to Bavari with care,

And circled right in reverent prayer;
With matted hair and skins they went,
Northward their journey firmly bent.

36

To Patitthana first they came,

To Ujjeni, Gonaddha’s name;

To Vedisa and Vanasa fair,

They travelled on without despair.

37

To Kosambi and Saketa then,
To Savatthi, the best of men;
To Setavya, Kapilavatthu,

To Kusinara’s homestead true.

38

To Pava next and Bhoga town,
To Vesali, Magadha’s crown;

At Pasanaka shrine they stayed,
So fair, delightful, well-arrayed.

39

As thirsty one seeks water cool,

As merchant seeks rich profit’s rule,
As heat-struck seeks the shady tree,
They climbed the mount in urgency.
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40

There Buddha sat with Sanigha near,
Teaching the Dhamma, strong and clear;
Like lion roaring through the wood,

He preached the path to highest good.

41

Ajita saw the Buddha bright,

Like hundred-rayed sun in sight;

Like full-moon on the fifteenth night,
Perfect, complete, in radiant light.

42

Seeing his form with features whole,
Delight arose within his soul;

He stood aside, with heart made still,
And questioned inward, calm by will.

43

“Tell me his birth, his clan’s true name,
His marks, his hymns, his learned fame;
How many texts does Bavari teach?
Reveal it now, O Sage, I beseech.”

44

“His years are one-hundred-twenty told,
By clan he is a Bavari old;

Three marks he bears upon his frame,
Three Vedas mastered in his name.

45

In marks and lore and ritual art,

In vocab lists and hymns by heart,
Five hundred pupils he does train,

In his own teaching, clear and plain.”

46

“Explain his marks in full detalil,
O cutter of doubt, without fail;
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So we may cast all doubt aside,
And know for sure what truth does guide.”

47

“He covers face with tongue so wide,
A tuft between his brows does hide;
His private parts in sheath concealed—
Thus are his secret marks revealed.”

48

Hearing answers unasked before,

All stood in wonder, palms held o’er;

Their minds amazed, their hearts in awe,
They questioned what they heard and saw.

49

“Who asked these things within the mind?
A god? a Brahma? Indra kind?

To whom does Buddha thus reply,

When no voice questions openly?”

50

“Bavari asks of head and split—
Explain it now, O Blessed, fit;

Dispel our doubt, O noble seer,

And make this hidden meaning clear.”

51

“Ignorance is the ‘head,” know well,
Knowledge splits it—this I tell;

With faith, with mindfulness, with might,
With zeal and energy joined in sight.”

52
Then filled with awe the student rose,
And set his cloak on shoulder close;

He bowed with head at Buddha’s feet,
In homage full and reverent meet.
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53

“Bavari, Sir, with pupils all,

Elated, glad, before you fall;

He bows to you, O Vision-clear,
With heart uplifted, free from fear.”

54

“May Bavari be safe and well,

With all his pupils, so I tell;

And may you too live long and free,
Young man, in joy and clarity.”

55

“To you and all, I grant this grace:
Let every doubt now find its place;
Ask freely now whatever lies
Within the wish of heart and mind.”

56

When Buddha gave this open ground,
They sat with palms together bound;
Ajita then, the first of all,

Rose and asked his question call.

1) Ajita (1039-1046) —
1039

By what is all the world concealed?

By what does nothing shine revealed?
What stain clings close, a clinging snare?
What fear is greatest, always there?

1040
By ignorance the world is bound;
By restless want, its light’s not found.

Hankering is the stain I name;
And suffering is the greatest blame.
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1041

The streams run on through every place;
What checks their rush, restrains their pace?
Tell me the guard that shuts the door;

By what are streams closed evermore?

1042

Whatever streams arise and pour,
Mindfulness checks them at the door.
And wisdom seals them, firm and tight;
So streams are closed and lose their bite.

1043

With wisdom joined to mindfulness,

And name-and-form in all of this—

Tell me, when asked, where these subside:
Where does it end with nothing wide?

1044

Ajita, since you asked this thing,

I tell you where the end will spring:
When consciousness has ceased to be,
Name-and-form end utterly.

1045

Those who have known the Dhamma through,
And those in training—many too—

Describe their conduct, straight and plain:
How do they walk without a chain?

1046
Let him not crave for sensual play;
Let mind stay clear, not swept away.

Skilled in all dhammas, firm and bright,
He wanders mindful, day and night.
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2) Tissametteyya (1047-1049)
1047

Who here is truly satisfied?

For whom do stirrings not abide?

Who knows both ends, yet in between
Stands unstuck, wise, and undefiled, clean?
Whom do you call “great man” in name?
Who passed the seamstress—ended blame?

1048

In sensual things, he lives restrained,
Craving all gone, mindfulness maintained.
By weighing well, he cools his breast;

For him no stirrings find a rest.

1049

He knows both ends and does not cling;

No middle-glue can make him swing.

That one I call a Great Man true;

He’s crossed the seamstress’ stitching through.

3) Punnaka (1050-1055)
1050

To the unmoved who sees the root,

I come with question, resolute:

On what support did sages choose

To sacrifice, with many views—

Warriors, brahmins, devas too,

What drove their rites—what made it true?

1051
They hoped for “this state” yet again,
And age drew near with subtle pain.

So longing made their offerings rise;
And fear of time lit sacrifice.
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1052

If diligent in ritual ways,

If careful through their sacrificial days—
Did they cross birth and aging’s shore?
Tell me, Sir—did they cross it, or no more?

1053

They hoped, they praised, they begged for gain,
They offered on with thirst’s tight chain.

Lust for becoming fired their rite;

They did not cross birth-aging’s night.

1054

If rites can’t ferry birth and age,

If sacrifice can’t free the sage—

Then who in worlds of gods and men

Has crossed that flood—tell me, and when?

1055

He weighed the world—both high and low,
No stirrings left for him to go.

Peaceful, smokeless, hope laid down,

He crossed birth-aging—wears the crown.

4) Mettagii (1056-1067)
1056

I ask you, Blessed—declare it plain;

I hold you trained, beyond mere claim:
From where do sufferings arise,

So many forms beneath these skies?

1057

You ask the source of suffering’s birth;
I'll tell it as I know its worth:

From clinging-basis pains proceed;
From “taking up,” in every deed.
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1058

Not knowing, one builds “mine” anew,
And meets old pain again, it’s true.

So knowing, build no such a nest;

See birth’s root—let go the rest.

1059

You've answered what we asked before;
Now tell me this—open the door:

How do the wise cross over grief—
Birth, age, lament—find full relief?

1060

I'll set forth Dhamma, here-and-now,
Not hearsay-tale nor “people vow”:
Knowing it, mindful as you roam,

You cross the sticky world—get home.

1061

In that I find my heart’s delight,

That highest Dhamma, clear and bright:
Knowing it, mindful as you fare,

You cross attachment’s heavy snare.

1062

Whatever known—above, below—

Or in-between where feelings flow—

Drive out delight and “dwelling-place”;

Let consciousness not stand on “being’s” base.

1063
Thus mindful, diligent, he goes,
Abandoning “mine” where it arose.

Birth, age, sorrow—here he ends;
He drops all pain—its trend suspends.
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1064

I delight in the Sage’s word,

So well proclaimed—so cleanly heard.
Surely you ended pain’s domain;

You knew this Dhamma—free of stain.

1065

Others as well would leave their grief,

If taught by you—who grant relief.

So I bow down, O Naga true—

May you instruct me, through and through.

1066

That brahmin known as “knower” right,
With nothing owned, no sense-delight—
Has crossed the flood to farther shore;
No barrenness, no doubt, no more.

1067

The wise who drops both “is” and “not,”
Who breaks becoming’s tangled knot—
Craving gone, trouble, hope all cease:
He crossed birth-aging—abides in peace.

5) Dhotaka (1068-1075)
1068

I beg you, Blessed—speak to me,

I long to hear your word, set free.
Having heard your voice so clear,

I'll train for quenching, without fear.

1069

So strive right here with careful mind,
Be mindful, wise, and well-inclined.
Having heard this noble sound,

Train for Nibbana, here and now found.
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1070

I see you roam, with nothing owned,
Among gods, men—alone, enthroned.
I bow to you, All-seeing One,

Release my doubt—let fear be done.

1071

I cannot save the doubter’s pain,

Nor free another’s binding chain.

But knowing Dhamma, pure and bright,
You may cross the flood by your own might.

1072

Teach me, Brahma, moved by care,

The Dhamma of peace and mindful fare.
So like the sky, untouched, I stay,

Here at peace, unbound, alway.

1073

I teach you peace, here-and-now,
Not hearsay told, not ancient vow.
Knowing it, mindful as you roam,
You cross the world’s adhesive foam.

1074

In that supreme peace I delight,

That highest calm, so pure and bright.
Knowing it, mindful as I fare,

I cross the world’s entangling snare.

1075
Whatever known—above, below—
Or in between where feelings flow—

Seeing it trap, crave not for being,
Nor non-being—leave all clinging.
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6) Upasiva (1076-1083)
1076

Alone I cannot cross this flood,

No support—my strength is mud.
Declare the footing, All-seeing guide,
By which I cross this fearful tide.

1077

See nothingness with mindful sight,

Rely on “there is not” outright.

Abandon sense, restrain all speech,

Watch craving fade, both far and near each.

1078

Freed in highest perception’s place,
With passion gone, no self to chase—
Does he remain, not passing on?

Or does he move when all is done?

1079

Freed in that state, passionless,

He may remain, in motionless peace.
There he stands without pursuit,
Not following any further route.

1080

If long he stays, for many years,

Is he cooled there, beyond all fears?
Does consciousness then pass away?
Tell me, All-seeing—clear the way.

1081
As flame flung out by rushing wind
Goes out, no measure left behind—

So freed from name and body’s claim,
The sage goes out—no trace, no name.
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1082

Is he gone, or not at all?

Is he eternal, free from fall?

Explain this well, O knower true,

For this Dhamma was known by you.

1083

For one gone out, no measure stands,
No “this” or “that” in speaking lands.
When all things cease without a trace,
All paths of speech are erased.

7) Nanda (1084-1090)
1084

They say “Muni” in this wide land—
But how is such a one to stand?

By knowledge gained, or conduct pure,
By life well-lived and heart secure?

1085

Not by view, nor lore, nor knowing,
Do the wise call “Muni” going.
Those unopposed, from trouble free,
Rid of hope—those Munis be.

1086

Some claim purity by what is seen,

By what is heard, by rites routine;

In many ways they purity claim—

Did they cross birth and age the same?

1087

Though they follow what they teach,
They do not cross beyond death’s reach.
I say they stay in aging’s net,

Birth and decay still hold them yet.
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1088

If these have not crossed death and birth,
Then who in all this human earth—

In god or man—has crossed the tide?

Tell me, Blessed—be my guide.

1089

Not all recluses are death-bound tight,

Some have abandoned all in sight—

Seen, heard, thought, rites, and craving too:
Those taintless ones have crossed it through.

1090

In that I joy, O Sage so clear,

Your word so clean, your meaning near.

I too declare, with faith and trust:

They crossed the flood—craving turned to dust.

8) Hemaka (1091-1094)
1091

Before this teaching, seers would say:
“Thus it was, thus it will stay.”

All hearsay-talk, speculation spun—
In that, my heart found joy in none.

1092

So teach the Dhamma that crushes thirst,
That cuts desire from last to first.
Knowing it, mindful as I roam,

I cross the world’s entangling foam.

1093

In seen and heard, in thought and known,
In dear-loved forms where lust is grown—
To drive out craving, passion slain,

That deathless step is Nibbana’s name.
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1094

Knowing this, mindful here-and-now,
Cooled and at peace, as monks know how,
They cross the world’s adhesive sea,

And stand beyond all clinging free.

9) Todeyya (1095-1098)
1095

Where sense does not abide at all,

Where craving never comes to call,

Where doubt is crossed, no questions stay—
What is his freedom? show the way.

1096

Where sense is gone and thirst is dead,
No further freedom lies ahead.

That is the end, no path beyond—

No second release to be fond.

1097

Is he without all hope or still?

Is he true wise or wisdom-skilled?
Describe the Muni, clear and plain,
So [ may know him free from stain.

1098
Without all hope, yet not despair,
True wise, not mimic nor compare—

Thus know the sage with nothing owned,
Not stuck to sense nor being’s throne.
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10) Kappa (1099-1102)
1099

Mid-lake they stand, the flood is high,
Old age and death on every side.
Declare the island, safe and sure,

Tell me that refuge, strong and pure.

1100

Mid-lake they stand, with fear all round,
Old age and death in every sound.

O Kappa, hear—this isle I name,

The refuge free from death and flame.

1101

Where nothing’s owned, where none is seized,
That isle is “no-more,” craving eased.
“Nibbana”—end of age and breath,

The final shore beyond all death.

1102

Knowing this, the mindful cool

Are freed right here from Mara’s rule.
Not servants now to death’s dark hand,
They crossed the flood, on farther land.

11) Jatukanni (1103-1107)
1103

I heard of hero free from lust,
Flood-crossed, unstained—I came, I must.
Teach peace’s path, born-seeing guide,
Tell truth-as-is—let doubt subside.

1104

You conquered sense as sun beats earth,
To me of little wisdom’s dearth.
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Explain the path that ends decay,
That cuts off birth and age alway.

1105

Remove all greed for sensual fire,
See renunciation safe, higher.
Whether grasped or cast aside,
Let nothing in you still abide.

1106

Let past dry up—no backward chain;
Let future bring no fresh domain.
If mid-way grasp you do not keep,
In peace you walk, serene and deep.

1107

For one with greed in name-and-form undone,
No taints remain, no death is won.

No path by which death claims his breath—
He stands beyond the reach of death.

12) Bhadravudha (1108-1111)
1108

I beg the craving-cutter still,
Flood-crossed, freed, of sovereign skill.
When Naga speaks, hearts turn away
From worldly nets and mortal play.

1109
From many lands the people come,
Awaiting you, O hero, home.

Explain the truth, make meaning clear—
You found this Dhamma, none but you here.
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1110

Destroy all craving for what’s held,
Above, below, where bonds are swelled.
What one clings to—by that alone

Mara pursues and makes it his own.

1111

So knowing, grasp at nothing here,
Mindful monk—be always clear.

Seeing beings stuck in death’s tight thread,
Do not be numbered with the dead.

13) Udaya (1112-1118)
1112

Meditator pure, task complete,

Beyond all things, with stainless seat—
Teach knowledge-release, ignorance torn,
How wisdom frees the mind reborn.

1113

Abandon lust for sensual play,

And both dejections cast away;

Drive out dull sloth and restless care,
Restrain remorse that binds the snare.

1114

With mindfulness and equanimity clear,
With Dhamma-thought leading here—
This is the release by knowing true,

The breaking of ignorance, seen by you.

1115

What fetters world? what makes it roam?
What dropped becomes Nibbana’s home?
Answer me plain—remove the veil:

What cuts the chain that makes us fail?
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1116

Delight binds world in fetter tight,
Thoughts make it wander, day and night.
By craving’s end, so sages say,

“Nibbana” comes—the fires away.

1117

How does the mindful walker see
Consciousness cease completely?
We ask the Blessed—teach us now,
So we may walk as you allow.

1118

Not delighting in feeling’s sway,
Within, without, by night or day—
Thus mindful walking, free from chain,
Consciousness ends—no more remain.

14) Posala (1119-1122)
1119

Unmoved, doubt-cut, past laid bare,
Beyond all dhammas—free from care—
So [ approach with question true:
Explain this state as known by you.

1120

For one whose form-perception dies,
Who drops the body, outer ties,

Who sees “there’s nothing” everywhere—
What knowledge fits such holy care?

1121

All grounds where consciousness may stand
The Tathagata knows firsthand.

He knows that one, as he abides—

Freed, aimed there, with no more sides.
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1122

Knowing nothingness’ arising root,
And seeing delight as fetter’s fruit,
He gains insight, calm and still—
That is the knower’s finished skill.

15) Mogharaja (1123-1126)
1123

Twice I asked—you did not speak;
The third time truth they say you seek.
So now I ask—remove the screen:
Explain to me what must be seen.

1124

This world, next world, Brahma’s domain,
Do not know your vision’s plane.

So teach me now, O seer supreme,

How must one look beyond death’s scheme?

1125

To one of such exalted sight,

I bring this question, sharp and bright:
How must one see this world so clear,
That Death-king cannot find him here?

1126
See world as empty, mindful, true,
Uproot self-view—tear it through.

Thus you pass beyond death’s sight:
Death cannot see one seeing right.
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16) Pingiya (1127-1130)
1127

I'm old and weak, my color gone,
My sight is dim, my hearing worn.
Teach me lest I fall astray:

How birth and age are cut away.

1128

Seeing bodies harassed by pain,
The heedless cling and suffer again.
So heedful be—abandon form,

So rebirth ends, no future storm.

1129

In ten directions—none unknown,
Unseen, unheard, unthought, unshown—
Teach me Dhamma, sharp and clear,
How birth and age end wholly here.

1130

Seeing beings trapped in thirst,
Burning, aged, and sorrow-burst—
Be diligent, cut craving’s root,

So no rebirth again takes fruit.

PARAYANANUGITI GATHA (1131-1137)

1131

Hearing the Buddha’s flawless speech,
So deep, so clear, so far in reach,

All doubts were cut, all fetters broke,
As truth in living words he spoke.
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1132

Thus ended now the Questions’ Way,
The Path Beyond, so hard to say;

The sixteen sages, hearts made bright,
Rejoiced in Dhamma, pure and light.

1133

Each question asked with faithful mind,
Each answer left no trace behind;

The knot of views was fully torn,

And wisdom’s dawn in them was born.

1134

Who hears these verses, wise and still,
And lives by them with steadfast will,
Crosses the flood of birth and pain,

And leaves behind the death-bound chain.

1135

This Path Beyond, so subtle, rare,

The Buddha taught with perfect care;
Who walks therein with mindful sight,
Finds final peace, the end of night.

1136

So sing the sages, glad and free,

Having crossed mortality;

They praise the Way that leads beyond,
Where craving ends and death is gone.
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1137

Then Pingiya, with reverent tone,
Remembered all the Sage had shown;
And in his heart, both day and night,
He saw the Buddha, pure and bright.

PINGIYA’S SONG OF PRAISE (1138-1156)

1138

I sing the Way Beyond in praise,

As he revealed it, clear in ways;
Unstained, broad-wise, a leader free—
Why should such one speak falsely?

1139

Delusion’s stain he cast aside,
Conceit and pride he laid to hide;
So now I sing with fitting voice

In words of praise, my noble choice.

1140

Dispeller of the dark is he,
All-seeing, crossed all destiny;
Taintless, all suffering left behind—
True-named One, by me enshrined.

1141

As bird leaves grove of little gain

For fruit-rich forest wide and plain,

So I left seers of narrow sight

And reached vast sea like swan in flight.
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1142

Those who before explained to me,
Before Gotama’s Dhamma free—
“Thus was, thus will be,” stories spun:
All hearsay-talk, speculation.

1143

Alone he sits, the dark undone,
A radiant blaze, a shining sun;
Gotama broad in knowing vast,
Gotama broad in wisdom cast.

1144

He taught me Dhamma here and now,
Timeless, beyond all time and vow;
Craving destroyed, disease undone—
No simile beneath the sun.

1145

“Why stay apart, O Pingiya,

From Gotama, the wise seer’s way?

The broad-minded, the subtle-wise—
Why dwell away from such clear eyes?”

1146

“He taught you Dhamma here and now,
Timeless, beyond all oath and vow;
Craving destroyed, disease undone—
No simile beneath the sun.”

1147

“I do not stay apart, not one

Brief moment from the Blessed One;
Gotama broad in knowing vast,
Gotama broad in wisdom cast.
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1148

He taught me Dhamma here and now,
Timeless, beyond all oath and vow;
Craving destroyed, disease undone—
No simile beneath the sun.

1149

I see him with the mind’s own sight,
By day, by night, with heedful light;
In reverence I pass each night—
Thus I am not apart in spite.

1150

Faith and joy and mindful heart

Do not from Gotama depart;

Where’er the broad-wise turns his way,
There too my mind is drawn to stay.

1151

Though old and weak, with failing frame,
My body cannot reach that flame;

Yet by the mind I travel still—

For there my heart is bound by will.

1152
Lying in mud and floundering sore,
From isle to isle I drifted o’er;

Then saw the Buddha, flood-crossed, free,
Taintless beyond mortality.
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1153

As Vakkali with faith unbound,

As Bhadravudha and Gotama found—

So free your faith and cross the tide,
Beyond Death’s realm you too shall glide.

1154

More confidence now fills my breast,
Hearing the Muni, veil-removed, at rest;
Free from barrenness, quick in mind—
Awakened, peerless of his kind.

1155

Knowing gods, he knows all things,
Low and high in ordered rings;

The Teacher ends all questions’ pain
For doubters who admit their chain.

1156
Unshaken, firm, without compare,
No simile with him can pair;

Indeed I go—no doubt I keep:
Remember me, resolved and deep.
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Pafifia cevasatiyafica
namardapaficamarisa.
Etam me puttho pabrahi
katthetamuparujjhati

Wisdom and mindfulness,
and name-and-matter, Venerable Sir,
tell me that, when asked:
“where does it all cease?”

Yatthanamaficartpa
asesamuparujjhati.

Vififlanassa nirodhen

etthetam uparujjhati i Pa raya n a

| tell to you,

about where name-and-matter =\ The Way to the Beyond
cease without remainder: \@

with cessation of consciousness NS

there it all ceases. Suttanipata




